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Introduction 



At present our state is such that kufr (infidel) systems are ruling over us, in all our countries. These 
systems prevent us from having Islamic educational, social, judicial, and external affairs systems. 
In certain countries Muslims are scared to pray in the masaajid (mosques), through fear of the 
authority arresting them. In Syria parents are scared to pray in front of their own children through 
fear of being reported to the Ba'ath Party via the Youth League. These problems are not solely 
governmental os solely due to the individuals. They are societal. Thus, ayttempts to change the 
situation must be addressed to the society as a whole; not just to the governments or individual. 
This book traces the Islamic understanding of society and points the way forward to comprehensive 
change. 

What is Society ? 

The west view all life's affairs from a superficial standpoint. It is to be expected therefore that the 
capitalist's view of society is also superficial. They consider society to be merely a group of 
individuals - as Margaret Thatcher said, "Society is merely composed of individuals and family." 

Many reformers and groups have arisen to change our situation. Unfortunately some Muslims today 
have adopted this view; that is, that society is composed purely of a group of individual. Thus, in an 
attempt to improve the condition of Muslims they proceed to change individuals in the hope that if 
a large number of people become Muslim' or start to join their activities, then our situation would 
be bettered. 

The Islamic understanding of society is that it is composed of individuals. However, in addition to 
these are three further elements which determine the relationships between the individuals. These 
are, the prevailing governing systems, and the thoughts and the emotions commonly held by the 
people. These form common bonds of interaction between the individuals. 

These common bonds of interaction are manifested as common thought and common emotions 
which shape the attitude of the individuals in all aspects of life, including the criteria for their 
actions and their relationship to the system. For instance, thoughts such as how we came into being, 
what is our purpose of being, and what happens after we cease to be. These questions when 
answered spawn a common thought in regards to a criteria for actions in life. As Muslims this 
criteria is what has been revealed in the Qu'ran and Sunnah: 

"(We take our) colour from Allah, who is better than Allah at colouring ? We are His worshippers." 
(al-Bakarah 138) 

The general emotions are to a large extent shaped by the general thoughts held by the group of 
individuals. Thus, the society's likes and dislikes, their taboos and preferences, will coloured by the 
Qu'ran and Sunnah. These common thoughts and emotions are defined as public opinion. 

An important factor within these bonds of interaction is the prevailing government, which must be 
generally accepted by the individuals. This government may directly mould public opinion, affect 
the actions of the people within the state and affect the relations between the state and other states. 
This is done by implementing laws, and by other means like control of the media and propaganda 
campaigns. This is beautifully explained in the famous Hadith of the Prophet (saw), usually 
referred to as Hadith as-Safeena: 

Hadith as-Safeena (Hadith of the Ship): 

"Those who observe Allah's restrictive ordinances together with those who indulge in breaching 
them, both are like those people who cast lots on a ship. Some of them have taken possession of the 
upper part of the ship while the others have taken possession of the lower part of it. When these 
latter people wanted to obtain water to quench their thirst they had to pass by those on the upper 
part of the ship. They said amongst themselves, "If we bore a hole in the lower part of the ship, we 
would not harm those on the upper part." Now should those on the occupants on the upper leave 
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those on the lower deck to bore such a hole all of them would inevitably perish. But should they 
however prevent them from doing so they would be all safe, and so they would all have been 
saved." 

(Bukhari and Muslim) 

Thus the system is in effect to protect society from certain action which, if occur, would be 
damaging to the whole of the community. These violations take the form of drinking alcohol, 
murder, adultery, apostasy and theft. The punishments for these crimes are not geared merely to 
correct the individual, but are examples and warnings to the community. This is explained further 
in the saying of Othma ibn Affan (RA), 

"Allah corrects (pushes) by the power of government (sultan) those who are not corrected (pushed) 
by the teachings of the Qur'an." 

Hence, society is composed of individuals, common thought, common emotions and the system. If 
many people are Muslim but the thoughts which they adopt are capitalistic-democratic and the 
emotions which they bear are patriotic, nationalistic or monastically spiritual and the system which 
rules them is capitalistic-democratic, then society is a non-Islamic society, even if the majority of 
its people are Muslim. 

An analogy can be drawn between society and a patient who visits his doctor. The patient may be 
viewed as being composed as merely individual bodily organs and tissues, a walking liver, kidney, 
lungs and pancreas. ..etc.. The doctor has tests available to investigate the state of these individual 
organs in isolation of one another. For example, x-rays to look at the lungs, blood/urine tests to 
study kidneys, plasma protein/enzyme assays to study the liver.. .etc. .However, the doctor cannot 
act under information from these test solely. He must consider the means by which these organs are 
linked together i.e. the blood and lymphatic systems. In addition to this the doctor must assess the 
state of the overall 'ruling systems' i.e.the nervous system and endocrine systems, but also external 
factors such as home and work environments, diet, smoking, alcoholism, lack of exercise or 
excessive stress. Thus the doctor cannot take a superficial assessment, he must acquire information 
from different sources. Thus he cannot treat a chromic alcoholic with aspirin to relieve the pain of 
his arthritic gout, as arthritic gout is just a component of the overall state of the patient. 

The Islamic Way Of Change 

It can be said that the Prophet(saw) had changed the society he came to. During Rasool-Allah's 
(saw)lifetime most of Hijaz and the surrounding areas had changed from jahileah (ignorance) to 
Islam. The society that was established is the model for all societies to follow. Thus path, that 
Mohammed (saw) took is in fact also a model for us to follow to change society. Allah ta'ala says: 

"Say: This is My way, I call on Allah with sure knowledge and whoever follows me." [Yusuf 108] 

And, 

"Allah will not change the situation of a people until they change what is in themselves." [ar-Ra'ad 
11] 

With reference to these ayaat we must look to the sirah to see what exactly the Prophet (saw) 
addressed himself to (through divine revelation) and how he went about changing what was within 
the people he came to. 

We find that in the sirah and the various ayaat of the Qu'ran revealed in Mecca, all of these 
components of society were addressed. The Meccan revelations aimed arguments, discussions and 
questions at the individuals, predominant thoughts and emotions and also the ruling system. 
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Muhammad (SAW) Approaches Individuals 



It can almost go without saying that the Prophet (SAW) preached Islam to individuals. Many 
people were contacted by Rasool-Allah (SAW) on an individual basis, some of whom accepted 
Islam, and some of whom rejected it. There are many instances in the life of the Prophet to show 
this. One such evidence that confirms this is the incident to which surat abasa was revealed. On this 
occasion Muhammad (SAW) was busy discussing with Al-Walid ibn al-Mughira and some other 
leaders from Quraysh, when Ibn Umm Makloom a blind man interrupted him. This shows that 
Muhammad was concerned with discussing with these people, and Allah admonished him for his 
action of frowning at Ibn Umm Makloom. 

"He frowned and turned his back when the blind man came to him. How could you tell ? He might 
have sought to purify himself. He might have been forewarned and the reminder might have 
profited him. But to the one who considered himself self-sufficient you were all attention. Yet the 
fault would not be yours if he remained uncleansed." (80: 1-10) 

Thus Muhammad (SAW) was instructed not to neglect this individual. 
Muhammad (SAW) Addresses Thoughts And Emotions 

In addition to these individual contacts the Quran and Sira refer to predominant thoughts and 
emotions held in the Meccan community. A few of these are outlined as follows: 

Many of the pagan Arabs at the time of the Prophet (SAW) did not deny the fact that they were 
created by a creator. They considered that praying to idols, would be a means of getting 
intercession between themselves and Allah. It could be said that it was a predominant thought 
amongst the Quraysh that Allah existed, but there was 'his daughters' to whom praise was due. This 
idea was discussed in the following verses. 

"If the shouldst ask them: Who created the heavens and the earth? they would answer: Allah. Say: 
Praise be to Allah! But most of them know not. 

Unto Allah belongeth whatsoever is in the heavens and the earth. Lo! Allah, He is the Absolute, the 
Owner of Praise." (13:16) Luqman 

"Surely pure religion is for Allah only. And those who choose protecting friends beside Him (say): 
We worship them only that they may bring us near unto Allah. Lo! Allah will judge between them 
concerning that wherein they differ. Lo! Allah guideth not him who is a liar, an ingrate." (Az- 
Zummar 39:3) 

Also similar arguments with regards to creation were raised, for example in Surat-al-Tur 

"Or were they created out of naught? Or are they the creators? Or did they create the heavens and 
the earth? Nay, but they are sure of nothing!" (52:35-36) 

Another idea that was held by some people at that time (and by many people today) is the basic 
creed of materialism. Allah summarised their views and refuted them as follows: 

"And they say: There is naught but our life of the world; we die and we live, and naught destroyeth 
us save time; when they have no knowledge whatsoever of (all) that; they do but guess. 

And when Our clear revelations are recited unto them their only argument is that they say: Bring 
(back) our fathers then, if ye are truthful. 

Say (unto them, O Muhammad): Allah giveth life to you, then causeth you to die, then gathereth 
you unto the Day of Resurrection whereof there is no doubt. But most of mankind know not. 

And unto Allah belongeth the Sovereignty of the heavens and the earth; and on the day when the 
Hour riseth, on that day those who follow falsehood will be lost." 

(Al-Jathiya 45: 24-27) 
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These are very intellectual arguments which were put forward to counter the false ideas of the 
Quraysh. To appreciate how profound and pertinent these arguments were, one must try to 
understand the whole religious ethos of Mecca. Anyone living in Mecca at that time, whether 
Mushrik (polytheist) or Muslim should have at least acknowledged the element of truth, if not 
complete truth in these above statements. 

The nobility of Mecca were very rich, they had an unscrupulous monopoly of trade in their 
businesses. They organised the export and import trade using caravans which traveled to Yemen in 
winter and Syria in summer. They had their seasonal trade fairs such as Okaz Fair, held in the 
pilgrimage season. A major part of their trade was centred around sitinting (defrauding) the 
pilgrims. This may not have been an actual practice of everyone, but it was a practice that was 
generally acceptable by society. 

Allah revealed very apt verses directly concerned with this action of defrauding, and the defrauders 
themselves. These verses also raised general questions in the minds of the Meccan citizens, who 
basically allowed such actions to occur. 

"Woe unto the defrauders: Those who when they take the measure from mankind demand it in full, 
But if they measure unto them or weigh for them, they cause them loss. Do such (men) not consider 
that they will be raised again Unto an awful Day, The day when (all) mankind stand before the 
Lord of the Worlds?" 

Again the brilliance of these criticisms is something that all of the Meccan community could relate 
to generally. 

The callous hypocrisy of the Qurayshite socio-economic philosophy received stern denunciations in 
surat-alMa'oon. 

"Hast thou observed him who belieth religion? That is he who repelleth the orphan, And urgeth not 
the feeding of the needy. Ah, woe unto worshippers. Who are heedless of their prayer; Who would 
be seen (at worship) Yet refuse small kindnesses!" (al-Ma'oun 107) 

Al Wahidi, in Asbab Nuzul al-Quran maintains that this surah was revealed in connection with Abu 
Sufyan ibn Harb. He once gave a big feast for which two sheep were slaughtered. An orphan came 
into the house and asked for some food. Abu Sufyan was greatly annoyed by the intrusion, swore at 
the orphan and hit him on the head with a stick. These aristocratic values were also criticised in 
surat-at-Takathur (102) and surat-al-Humazah (104) 

Rivalry for worldly gain distracts you until you visit your graves. Indeed you shall know! Again 
you shall certainly come to know. Indeed, were you to have certain knowledge... You shall 
certainly see the fire of Hell. Yes, you will see it with your very eyes. Then, on that day, you shall 
be questioned about your joys and comforts" (Surat al-Humazah 104) 

"Woe unto every slandering traducer, Who hath gathered wealth (of this world) and arranged it. He 
thinks that his wealth will render him immortal Nay, but verily he will be flung to the Consuming 
One. Ah, what will convey unto thee what the Consuming One is ! (It is) the fire of Allah, kindled, 

Which leaps up over the hearts (of men). Lo! it is closed in on them. In outstretched columns." 

In addition these two suras attack other ideas such as materialism and slander. 

The most horrific action of the Quraysh which stemmed from their socioeconomic values was the 
practice of infanticide. The Quraysh would bury young girls alive, for fear of shame or poverty. 
Again this action and the whole chain of thought behind it was attached in the Quran. 

"When the birth of a girl is announced to one of them, his face grows dark and he is filled with rage 
and inward gloom. Because of the bad news he hides himself from everybody; should he keep her 
with disgrace or bury her under the dust? How will they judge" 

(Nahl 16; 58-59) 
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"You shall not kill your children for fear of want We will provide for them and for you" (Isra 
17:31) 

"When the infant girl, buried alive, is asked for what crime she was slain" (Attakibeer ? 81:8) 

This takes us to another general point, i.e. the attitude of the Mushrikeen towards woman. Allah 
pointed out to them a clear contradiction in the manner in which they satisfied their religious 
instinct and the way they treated these female financial burdens. 

"And they assign daughters for Allah - Glory be to Him ! - and for themselves (sons -the issue) they 
desire ! (Nahl 16:57) 

"Have you ever pondered over the reality of this Lat, and this Uzza, and another, the third goddess, 
Manat ? Are the sons for you and the daughters for Allah ? This would indeed be an unfair division 
! (An- Najm 53 19-22) 

"Or has He only daughters, and you have sons ?" (At- Tur 52 39) 

The above verses deal with predominant thoughts, and emotions that were held by the Quraish. As 
stated earlier society also is composed of an overall ruling system. At the time of Muhammad 
(SAW) this took the form of the notables from the Quraish, there were certain key individuals who 
had most of the say in the Affairs of the people of Mecca. 

There are various hadith of the Prophet (SAW) and verses of the Quran which either explicitly or 
implicitly refer to these notables of the Quraish. These people in (some cases) were in effect the 
governors of Mecca, in the ruling system. On the authority of Abdullah (ibn Umar) who said: 

As the Prophet was prostrating and some of Quraish were not far away. "Uqbah ibn Abi Muayl 
came along with the entrails of a goat and flung them on His back. Fatima, his daughter, came out 
and removed the unclean stuff and angrily cursed the wrong -doers and prayed that Allah might 
punish them. Then the Prophet raised his head, finished his prostration and prayed passionately: "O 
Lord, deal unkindly with Mala (the notables) of Quraish Abu Jahlibn Hashim, Utbah ibn Rabiah, 
Shaybah inb Rabiah, Ummayh ibn Khalat and Ubayy ibn Khalaf" (Bukhari) 

With reference to Ubayy ibn Khalaf, the last mentioned in the above dua, part of surat ya-seen was 
revealed. According to Ibn Ishaq. Ubayy took to the apostle an old bone, crumbling to pieces, and 
said "Muhammad, do you allege that Allah can revivify this after it has decayed ?" Then he 
crumbled it in his hand and blew the fragments and dust in the apostle's face. The apostle then 
answered: "Yes, I do say that Allah will raise it and you, after you have become like this, (i.e. in 
dust and fragments). Then Allah will send you to Hell." Then the verses of Ya Seen were revealed. 

"So let not their speech grieve thee (O Muhammad). Lo! We know what they conceal and what 
proclaim. 

Hath not man seen that We have created him from a drop of seed? Yet lo ! he is an open opponent. 

And he hath coined for Us a similitude, and hath forgotten the fact of his creation, saying: Who will 
revive these bones when they have rotted away? Say: He will revive them Who produced them at 
the first, for He is Knower of every creation" 

Although Ubayy's name was not explicitly mentioned it was well known to the community of 
Mecca (both Muslim and infidel) that this verse referred to Ubayy and that particular incident. This 
may have been viewed in Mecca as a topical incident. 

There are numerous Iyat that refer to members of Quraish without mentioning them by name. 
However the occasions that they referred to often became well known, i.e. "current affairs" of that 
time, so to speak. Thus issues were addressed to the Meccan community with reference to the 
ruling elite. However there is one whole surah in the Quran where tow such people are mentioned 
by name. 
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As compiled in Al-Bukhari, Ibn Abbas narrated that when the verse 'and warn your nearest 
kinsmen' (26:215) was revealed, the Prophet (SAW) went to the hill of Safa and proclaimed loudly: 

"O Bani Fihr, O Bani Adi" calling all the clans of the Quraish. Then he proceeded to say: 

"Tell me, if I were to inform you that some cavalry in the valley were about to attack you, would 
you believe me ? 

They said; 

"Yes we have not experienced any thing except truthfulness from you" 
Then he said: 

"I am a warner to you before a sever chastisement" 

Abu Lahab (who was present in the crowd) shouted angrily: 'Tabban Lak - Damn you - the rest of 
the day. Is it for this that you gathered us? After this Abu Lahab and his wife were strongly 
condemned in the Quran. 

"May the hands of Abu Lahab perish: doomed he is His wealth and his gains shall not avail him. He 
shall be plunged in a flaming fire, and his wife, the carrier of firewood shall have a rope of palm 
fibre round her neck." 

Authentic reports and reputed commentators have stated that the latter part of Surat Al-Alaq refers 
to Abu Jahl, who used to prevent the muslims from praying near the Ka'ba. Abu Jahl once saw the 
Prophet praying there and said to him "Muhammad, have I not ordered you to stop these practices 
?" To which Muhammad offered a stern reply. He then said "Muhammad, what do you threaten me 
with ? I am sure I have the largest following in this valley" 

"Hast thou seen him who desuadeth A slave when he prayeth? Hast thou seen if he (relieth) on the 
guidance (of Allah) Or enjoineth piety? Hast thou seen if he denieth (Allah's guidance) and is 
forward? Is he then unaware that Allah seeth? Nay, but if he cease not We will seize him by the 
forelock The lying, sinful forelock Then let him call upon his henchmen! We will call the guards of 
hell. Nay! Obey not thou him. But prostrate thyself, and draw near (unto Allah)" (96: 9 -19) 

Ibn Abbas has commented that (with reference to the verse "Let him call his henchmen") 'Had he 
called them the angels charged with meting out punishment would have taken him away there and 
then' 

Many historians have regarded Al-Walid ibn Mughira as being the 'head' of Quraish at that time, 
although Quraish was very fragmented, and torn by rival feuding, Al-Walid commanded respect 
from most of the different clans. Two separate suras deal with him in a most uncompromising 
manner, Al-Mudalter and Al-Kalm: 

"Surely that day will be a day of anguish, Not of ease, for disbelievers. Leave Me (to deal) with 
him whom I created lonely, And then bestowed upon him ample means, And sons abiding in his 
presence And made (life) smooth for him. Yet he desireth that I should give more. Nay! For lo! he 
hath been stubborn to Our revelations. On him I shall impose a fearful doom. For lo! he did 
consider; how he planned! Again (self-) destroyed is he, how he planned!- Then looked he, Then 
frowned he and showed displeasure. Then turned he away in pride And said: This is naught else 
than magic from of old; This is naught else than speech of mortal man. Him shall I fling unto the 
burning." (84: 11-26) 

"Neither obey thou each feeble oath-monger, Detractor, spreader abroad of slanders, Hinderer of 
the good, transgressor, malefactor Greedy therewithal, intrusive. It is because he is possessed of 
wealth and children That, when Our revelations are recited unto him, he saith: Mere fables of the 
men of old. We shall brand him on the nose." (68:10-16) 
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Again these verses do not mention Al-Walid by name, but to the Meccan community it was well 
known by the contents of the verses, to whom they were referring to. Abu Sufyan was also referred 
to by Allah in Surat Al-Ma'un. This is as mentioned earlier. 

The period of the sirah between the death of Abu Talib and the first pledge of Aqaba is referred to 
as 'the period of the seeking of support'. During this period the Prophet (SAW) approached the 
heads of various tribes, starting with Bani Thakif in Taif and asked them to embrace Islam and give 
him physical support. An offer for complete leadership was made by the tribes of Bani Kinda and 
Beni Amr. However, they attached conditions that were not acceptable to Muhammad (SAW). 
Eventually the two tribes Aus and Khazraj from Yathrib pledged to grant him leadership over them. 
Through the whole of this period, of the sirah, the Prophet (SAW) worked directly for leadership 
and authority. The whole of the sirah is revelation from Allah and Muhammad's actions in this 
aspect were not initiated from himself, but by Allah's command. 

"And verily, this is my way, so follow it, and do not follow other paths, they will take you away 
from the path of Allah. This He has ordered for you that you may become pious" (Al-Anam 153) 

"Say: this is my way, I call unto Allah with sure knowledge, I and whoever followeth me" (Yusuf 
108) 

This whole period is manifest evidence that Muhammad (SAW) worked directly to establish rule 
and authority. This period is not merely a snippit from a gripping biography, but is an integral part 
of the sirah, which is a message from the Creator of the Worlds. In addition there is one verse in the 
Qur'an that was revealed during this period which explicitly deals with the subject of seeking 
authority and government. That is according to At-Tabari and Ibn Kathir, and many other 
traditional Mufasireen This verse is Surat- Al -Isra (17) 

"And pray Lord, where to thou taketh me, take me with truth, and where from Thou taketh me out, 
cause me to go out with truth: and grant me a power from Thee to help me." (17:80) 

Thus there exists various verses of Qur'an and aspects of Sirah which show that the ruling system 
was a topic addressed in the revelation. Any Muslim individual or group that does not address 
themselves to the issue of ruling by the authority of Islam are neglecting a part of the revelation. 

"So judge between them by what Allah has revealed" (5:48) 

"So judge between them by what Allah has revealed, and judge between them by that which Allah 
hath revealed, and follow not their desires, but beware of them least they seduce thee from some 
part of that which Allah hath revealed unto thee" (5:49) 

"Whoso judges not by what Allah has revealed, such are the disbelievers." (5:44) 

In conclusion it can be said that there are many aspects of the revelation which deal directly with 
society. The different components that are addressed clearly are: 

1 . Individuals 

2. Predominant thoughts and concepts 

3. Predominant emotions and sentiments 

4. Prevailing ruling systems. 

Any one of us who cares about society and revival of Islam must similarly address themselves to all 
of these four components. 

There exists Islamic groups (Jamat) and movements (Harakat) in the world which concentrate on 
one of these components only. Any group that discusses only ruling system, criticize governments 
ruthlessly, but never care about individuals or public opinion have not completely adopted the 
method of the Messenger of Allah (SAW). By the same measure those intellectuals who only 
discuss deep philosophical aspects of Islam, without interacting with the Ummah, are also only 
following the Quran and Sunnah partially in the question of society. 
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Tariq ibn Shihab relates that a person asked the Holy Prophet when he had just put his foot in the 
stirrup: What is the highest form of Jihad? 

He said: Speaking truth to a tyrant (Sultan Jahr) (Nisai) 

Abu Said Khudri relates that the Holy Prophet said: The highest Jihad is saying that which is just to 
a tyrant. (Abu Daud & Tirmidhi) 
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